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The discovery of non-Biblical literature' among the Dead Sea 
Scrolls promises to add greatly to our knowledge of the religious thought 
and history of Judaism of the first two centuries B. C., and consequently 
to shed fresh light upon the background of the New Testament. 

The sect which owned and produced the Dead Sea Scrolls has 
striking affinities with the Covenanters of Damascus, the Essenes, the 
Therapeutae of Egypt, and the John-the-Baptist Movement.* The 
consideration of the relationships between the Sectaries of the Dead Sea 
Scrolls and these ancient Jewish sects will be treated in the order 
mentioned. 


1. COMPARISON WITH THE COVENANTERS OF DAMASCUS 


The existence of this ancient sect (assuming for the moment that 
it is not to be identified in any way with the Essenes) was learned 
through a manuscript discovery in Cairo through the excavation of a 
genizah of a Medieval Synagogue, in 1896. Among the manuscripts found 
in this repository for outworn manuscripts were what Solomon Schechter 
has called Fragments of a Zadokite Work? because of its frequent 
mention of the sons of Zadok. The fragments of this document (most of 
which are quite large) tell of a religious reform which (according to 
R. H. Charles, p. 785) took place among the priests of Jerusalem in the 
early second century B. C. There was a conflict between the reform 
party and the officiating priests of Jerusalem and so its adherents were 
compelled to migrate to the land of Damascus where, under the leader- 
ship of one called the Star (in fulfillment of the prophecy of Num. 24:17), 
they entered into a New Covenant (cf. Jer. 31:31) and organized 
a monastic order of Judaism. The designation of one of the most pro- 
minent leaders of the sect was the Teacher of Righteousness. It is 
because of the covenant which these sectaries (called by Solomon 
Schechter “Zadokites”) 4 drew up that the sect is frequently referred 
to as the Covenanters of Damascus and that their extant literature is 
sometimes known as Cairo Fragments of a Damascene Covenant 
(represented by the symbols CDC), or even more simply the Damascus 
Document. 
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Even a superficial examination of the language of the Habakkuk 
Commentary (DSH) > and of the Manual of Discipline (DSD) © will 
reveal many striking resemblances of vocabulary and phraseology. DSH 
has the following outstanding phrases in common with CDC: “the 
teacher of righteousness”, “the man of lies”, “the oracle of lies”, “the New 
Covenant”, “the community”, “the treacherous, or unfaithful”, “the 
period of wickedness”, and “its meaning concerns”. 

The number of linguistic phrases in common might be extended, 
the full signficance of which can appear only in the comparison of the 
Hebrew text. 

If one were to familiarize himself with the phraseology of CDC 
(particularly in the Hebrew) and then move to the text of DSD, almost 
every line would contain words or phrases reminiscent of the other 
document. The following are a few of the outstanding phrases employed 
in common: “to enter the covenant”, “to walk uprightly”, “to walk in 
the stubbornness of his heart”, “those who repent of transgression”, 
“the season of visitation’, “the life of eternity’, “the way”, 
“to turn to the Law of Moses”, “the censor”, “sons of Zadok”, 
“angels of affliction”, “prince of lights”, “Belial”, the “Holy Spirit”, “the 
men of the Community” (after slight emendation of the text of CDC), 
and various synonyms for counsel, knowledge, and wisdom. There is 
such a common fund of language and ideas between the Dead Sea 
Scrolls and the Damascus Document (CDC) that on that ground alone 
there is no possibility of doubt as to the near kinship, if not absolute 
identity of their respective sects. Professor Millar Burrows has recently 
proposed the term Covenanter as a common denominator between the 
sects, distinguishing them as Judaean Covenanters and Covenanters of 
Damascus, though the distinction is for him one of chronology as well 
as geography. He observes rightly: “The contacts between the Damascus 





1. Among the scrolls which fall into this category are the Manual of Discipline and also 
the Commentary upon Habakkuk (by reason of the commentary which it contains). These will 
be cited frequently in this article as simply DSD and DSH respectively. 

Other non-Biblical Scrolls of the find include the Lamech Apocalypse (as identified by J. C. 
Trever on the basis of fragments thus far examined), The War of the Sons of Light with the 
£ans_of Darkness, and the Scroll of Thanksgiving Psalms. Besides these scrolls there were 
fragments of other works concerning which little has been published. These included portions 
of some previously known (and as well of some unknown) works such as The EBook of Jubilees 
and The Testaments of the Twelve Patriarchs. I shall confine my treatment very largely to 
what is known of the sect in DSD and in DSH, for it is with these scrolls that I am most 
familiar. 

2. To this list I would have added primitive Christianity, but space will not permit an 
adequate treatment here of Christianity in relation to its sectarian background. 

.'t  agyewanine of a Zadokite Work edited from Hebrew MSS. in the Cairo Genizah Collection 
Low the possession of the University Library, Cambridge, and provided with an English 

ot FH a ay and Notes, Cambridge 1910. In his use of the title ‘‘Fragments of a 
Zadokite Work’’, R. H. Charles, Apecrypha and Pseudepigrapha, Voi. II, pp. 785-834, follows 
Schechter. 

4. Op. cit., pp. xviii-xxi. 

5. My preliminary translation of this scroll together with later corrections is to be 
found in the following issues of the Bulletin of the American Schools of Oriental Research: 
No. 112, Dec., 1948; No. 114, April, 1949; No. 116, Dec., 1949; No. 118, April 1950. See also 
the excellent article of Isaac Rabinowitz, “The Second and Third Columns of the Habakkuk 
Interpretation Scroll’’, Jour. of Biblical Lit., March 1950. 

6. My translation of this document with notes is expected to appear shortly in BASOR. 
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Document and the Discipline Scroll are all the more striking because 
they are not the same as those between the Damascus Document and 
the Habakkuk Commentary, but afford additional evidence of the 
relationship between the Judean Covenanters and the later Covenanters 
of Damascus.” 7 

The comparison of DSH with CDC reveals nothing more than 
affinity of ideas and words, but close comparison of DSD with CDC 
reveals a literary relationship so close as to require some kind of 
documentary dependence on the part of one or both of their authors. 
Several of the more impressive parallels appear in the Columns below: 


(Vol. XIII, 





coc 
2:5 


So that there should be no remnant, 
nor any to escape of them. 
:1-3 


And to choose what He approveth, 

And to reject what He hateth; 

To walk uprightly in all His ways, 

And not to go about in the thoughts 
of an evil imagination 

And (with) eyes (full) of fornication. 


For many were led astray by them... 


5:1 
God confirmed the covenant of Israel 
for ever, 
Revealing unto them the hidden things 
Wherein all Israel had erred 


5:6 
They who hold fast to Him are for the 


life of eternity, 
And all the glory of man is for them. 


19:11 fF 
On the day when he speaks with the 
censor of the many they shall enroll 
him by the oath | the covenant that 
Moses established with Israel — the 
covenant to re(turn to the Law of M)oses 
. . . With all (his) heart (and with all 
his) soul . . . And when he imposes it 
upon him to return to the Law of Moses 
with all (his) heart and all (his) soul .. . 
Therefore the man shall impose it upon 
himself to return to the Law of Moses; 
for in it everything is accurately treated. 

9:50 ff 


But all they who hold fast by these 
judgments in going out and coming in 
according to the Law, and listen to the 
erg of the Teacher and confess before 

oa: 


DSD 
iv, 14 
So that there should be no remnant, 
nor any to escape of them. 
i, 3-4, 6, 8 
And to love all that He chooseth, 
and to hate all that He rejecteth.. . 
and to walk no more in tne stubborn- 
ness of an evil heart and (with) eyes 
(full) of fornication . . . and to walk 
uprightly before Him. 
v, 4-5 
So that none shall walk in the stub- 
bornness of his heart to go astray after 
his own heart and his own eyes and 
the thought of his own imagination. 
v, 


For these are not reckoned in His 
covenant, for they have not sought or 
inquited after Him in His ordinances to 
know the hidden things wherein they 
have erred. 
iii, 1 

He has not held fast to Him who 
restores his life. 


iv, 23 
And all the glory of man is for them. 


v, 

When they are assembled for Com- 
munity, everyone who comes to the 
Council of the Community shall enter 
into the covenant of God in the sight 
of all the dedicated ones. And he shall 
impose it upon himself by a binding 
oath to return to the Law of Moses 
according to all that he commanded, 
with all (his) heart and with all (his) 
soul to all that was revealed of it... 


i, 24-26 
(Then all) who pass over into the 
covenant shall confess after them, 
saying, 
“We have perverted ourselves, (we 
have transgressed, we have sinned), 
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We have done wickedly, we and our 

fathers, 

Because we have walked contrary to 

the statutes of the Covenant, 

And true is Thy judgment upon us: 
and who lift not the hand against His 
holy statues, His righteous judgment 
and the testimony of His truth (or, His 
true testimonies) and are chastised by 
the first judgments with which the 
sons of the men of the Community 
(so with slight emendation) have been 
judged... 

9:33-34 

For all the saints of the Most High 
have cursed Him. And such shall be the 
case of every one who rejects the first 
and the last who have placed idols 
upon their hearts and walked in the 
stubborness of their hearts. 

(“The first and the last” are inter- 
preted by Charles to mean the recipients 
of the Mosaic and New Covenants, 
respectively). 
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DSD 
we have done wickedly, we (and our 
fathers) before us — because we have 
walked (contrary to His statues). True 
and righteous are (all God’s testimonies 
and) His judgment upon us and upon 
(our) fathers.” 


ix, 10 f 
But they shall be judged by the first 
judgments with which the men of the 
Community began to be chastised. 


ii, 11-14 

Then the priests and the Levites 
resume and say: 

“Cursed for passing over with the 
idols of his heart be he who enters this 
covenant and puts the stumbling-block 
of his guilt before him so as to back- 
slide through it. It will come to pass 
that when he hears the terms of this 
covenant, that he will bless himself in 
his heart saying: ‘Peace be to me, be- 
cause | walk in the stubbornness of my 
heart’. . .” 


It is not generally easy to determine which is the more original 








meeting. 


source, but in the last two parallels DSD has sure priority over CDC; 
for CDC 9:50ff. clearly quotes from a confession, whereas DSD i, 24ff. 
give the ritual prescription of the actual confession employed. Likewise 
CDC 9:33-34 alludes to a curse, the liturgical form of which appears in 
DSD ii, 11ff. By reason of the Biblical citations (Ez. 14:3 and Deut. 
29:19) the literary relationship in the last passage might appear at 
first uncertain, but taken into conjunction with other parallels it 
appears reasonable to suppose that CDC refers to the formal curse 
contained in DSD. 


With the clear priority of DSD over CDC in at least these two 
passages, the question must naturally arise as to whether there might 
be a direct literary dependence of CDC upon DSD. Perhaps the literary 
relationship of these documents is tied up with the identification of an 
unidentified work mentioned in CDC as the “Book of the Hagu”. It is 
required that all priests and judges be “learned in the Book of the Hagu 
and in the Ordinances of the Covenant” (CDC 11:1-2), also “in all the 
judgments of the Law” (CDC 17:5). 





7. Quotation from Professor Burrows’ paper, ‘“The Discipline Manual of the Judaean 
Covenanters’’ which he presented recently to the international gathering of Old Testament 
Scholars at Leiden, Holland. He graciously sent me a copy of his paper before his departure 
from this country. I understand that the paper has been published in connection with the 
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‘Concerning this inbosen Book of the Hagu, Seloeten Schechter 
wrote in 1910 (op. cit., p. xvi): “This might suggest that the Sect was in 
possession of some sort of manual containing the tenets of the Sect, and 
perhaps also a regular set of rules of discipline for the initiation of 
novices and penitents.”® A more perfect description of the Dead Sea 
Manual of Discipline could not be written. Though Schechter might well 
have given our document its name, his statement was not considered 
in the naming of DSD. It is an almost irresistable conclusion that DSD 
is the previously unknown Book of Hagu (and/or, Ordinances of the 
Covenant). Yet if the migration of the Covenanters to the land of 
Damascus occurred later than the deposit of the Dead Sea Scrolls in 
the wilderness cave (as believed by Millar Burrows, op. cit.), then the 
Ordinances of the Covenant (possibly also the Book of Hagu) may be 
a revision made in the Land of Damascus (CDC 8:15, 9:28,37) of that 
“New Covenant” mentioned in the earlier Habakkuk Commentary 
(DSH ii,3) and perhaps contained in DSD. In any case, CDC reflects 
an indirect, if not direct, dependance upon DSD. 








The literary connections and like viewpoints that exist in the Dead 
Sea Scrolls and the Damascus Document are such as to indicate that 
these are documents of very closely related, if not identical, sects. 
A comparison of their historical allusions indicates some sort of cor- 
relation which removes all doubt that at least in origin they are the 
one and the same sect. ? This conclusion is unavoidable since DSH and 
CDC make reference to the same persons: the Teacher of Righteousness 
and his antagonist, the Man of Lies. Both decuments mention also some 
sort of conflict with a priestly party at Jerusalem. According to DSH 
this conflict raged between the Teacher of Righteousness and the 
Wicked Priest. The latter is described in such terms as. to suggest Jason, 
Menelaus, Alcimus, or Alexander Jannaeus, '° especially the first three 
mentioned, for these cooperated with the program of the Seleucid rulers 
of Syria-Palestine in their attempt to coerce the Jews into adopting 
Greek customs and even Greek religion. The Wicked Priest appears to 
have been in collaboration with a secular ruler called the Man of Lies, 
and among his other crimes he is charged with having desecrated the 
temple. '' This immediately calls to mind the desecration of the temple 
by Menelaus in collaboration with King Antiochus IV (Epiphanes) in 
168 or 167 B. C., though the desecration of the temple need not have 
been so serious as that during the reign of Antiochus which is described 
in I and II Maccabees. '? In the appointment of Jason (in the place of 
Onias III in 175 or 174 B. C.) and in the appointment of Menelauis (in 
the place of Jason two years later), Antiochus shocked the orthodox who 
believed that the Chief Priest could be appointed only by God. In the 
case of Menelaus, the traditional Zadokite lineage was set aside (and 
likewise in the case of his successors). The emphasis in both CDC and 
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DSD upon “sons of Zadok” in connection with the priesthood of the 
Covenanters may indicate that the origin of the sect is related in some 
way to the removal of Onias III from his priestly office, as D. B. Reicke 
believes. The historical allusions in DSH favor an early or pre-Macca- 
baean origin for the Covenanters. '?# 

We turn now to the Damascus Document (CDC) for what light it 
may shed upon the origin of the Covenanters. At the outset (1:5) there 
appears a reference to a religious awakening among the laity and priests 

(“Israel and Aaron”) which occurred 390 years after the Babylonian 
Exile Calculated from the year 586 B. C. (the date of the fall of 
Jerusalem), the number 390 would bring us down to the year 196 B. C., 





Fig 2 Three of the Dead Sea strolis on exhibit at Duke University. (Photo, Duke University, 
James Whitley, Photographer) 


which date R. H. Charles interprets as the. origin of the Chasidim (or 
Hasidaeans, or pious ones). The number 390 (derived from the late 


8. Italics, my own. 

9 In Vol. I of The Dead Sea Scrolls of St. Mark’s Monastery, New Haven, 1950, p. x, 
Professor Burrows wrote: ‘‘The internal evidence of the scrolls themselves shows that they 
were the work of the same Jewish sect of the New Covenant which, perhaps at a later point 
in its history, produced the ‘Zadokite’ Damascus Document of which a late, incomplete text 
wus discovered and published by Solomon Schechter at about the beginning of this century.’’ 
The recent paper of Millar Burrows seems to indicate that he has now removed the ‘‘perhaps’’ 
from this statement. 

10. In an unpublished paper presented to the Society of Biblical Literature (Dec. 1948) 
i discussed the possibility of identifying the Wicked Priest in some way with one, or all these 
priests; but I stressed that the historical allusions seemed to fit best the reign of Antiochus 
Epiphanes. Docent Bo Reicke of Uppsala (‘‘Die Ta‘amire-Schriften und die Damaskus-Frag- 
mente’, Studia Theologica, II. 1. 1948) has advanced the theory that both the Teacher of 
sighteousness and the Wicked Priest are ‘‘super-individual’’ figures, representing the true and 
false priesthood; but that they are also in part individuals. I believe, however, that the 
Righteous Teacher in particular must be an individual, for his death is mentioned in CDC 9:29, 
$9 

11. DSH xii, 8-9. 

12 Cf. CDC 7:8 ff 
12a. The work of the Hasmoneans may possibly be referred to in DSH v. 4-5 
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reading of Ez 4: :5) '3 was probably employed ientene of a prophetic 
significance attaching to it. There is no need to suppose that the author 
of CDC had exact chronological knowledge; but it is striking, never- 
theless, that the chronology of CDC would lead us to seek an early 
second-century B. C. date. After this religious awakening there was a 
period of twenty years when the people “groped after the way” (1:6) 
which was evidently terminated when God “raised them up a Teacher 
of Righteousness to lead them in the way of His heart” (1:7). '4 

Thus we are brought down to the year 176 B. C. for the rise of the 
Teacher of Righteousness, a date surprisingly near the deposition of 
Onias III (175 or 174 B. C.). According to CDC a period of apostasy 


set in which is described as follows: 


This was the time concerning which it was written: 

As a stubborn heifer 

So hath Israel behaved himself stubbornly: 

When there arose the scornful man, 

Who talked to Israel lying words, 

And made them go astray in the wilderness where 
there is no way. 


The time of the “scornful man” (to be identified also with “the 
Man of Lies”) correlates perfectly with the period of Antiochus Epi- 
phanes. The straying in the wilderness may be the same as that 
mentioned in I Maccabees 2:209ff., resulting from Antiochus’ persecution: 
“Many seekers for uprightness and justice went down into the wilder- 
ness to settle, with their sons and their wives and their cattle, because 
their hardships had become so severe.” It may also have been the 
beginning of that movement mentioned in the Manual of Discipline of 
which it says: “They separate themselves from the habitation of wicked 
men to go to the desert to clear there the way of HW’H’.”'> Thus there 
is perfect correlation between CDC and the historical allusions in DSH, 
affording us additional proof as to the common origin of the Judaean 
Covenanters (to use Professor Burrows’ term) and the Covenanters of 
Damascus. 

ll. COMPARISON WITH THE ESSENES 


In comparing the Sectaries of the Dead Sea Scrolls with the well- 
known sect of the Essenes, we may feel free to draw upon materials 
contained in the Damascus Document, for our previous study has shown 
that the Judaean Covenanters (to use Millar Burrows’ term) and the 
Covenanters of Damascus are the same Jewish sect. The fragmentary 
character of our sources concerning the Covenanters can thus be 
partially overcome through our utilization of CDC. Our primary sources 
for an understanding of the Essenes are the works of Philo'® and 
Josephus '’. The following paragraphs will show likenesses and dis- 
similarities between the Covenanters '® and the Essenes. 

The Covenanters like the Essenes were monastic in organization. In 
each order, all who joined the society pooled their possessions which 
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became common property. They lived snes a rigorous discipline, and 
officers with similar names were at the head of each community. In DSD 
and in CDC mention is made of a censor (or supervisor), who in DSD 
is also called the overseer. This official, according to R. H. Charles, '9 
corresponds to the superior (epimeletes) in charge of a community of 
the Essenes. All the earnings of the Essenes were given in trust to this 
official (Jewish War II, xviii, 3), and so it must have been among the 
Covenanters. 





Fig. 3. Dr. William H. Brownlee and Archbishop A. Y. Samuel before the Manual of Dis- 
cipline. (Photo Duke University, James Whitley, Photographer) 


The Essenes disdained city life and lived in small villages, accord- 
ing to Philo. With this Josephus also agrees in that he says “they addict 
themselves wholly to husbandry”. This harmonizes well with what is 


13. The Greek Text reads 190, a reading which most scholars prefer. 

14. R. H. Charles in his notes on these historical references, as well as in his introduction 
(op. cit., pp. 792-794) takes the view that at this time there arose the Star (9:8) who is to be 
aistinguished from the Teacher of Righteousness as a much later figure. It would be better 
to identify the Star and the Teacher after the manner of 8S. Schechter (op. cit., p. xiii) who 
also interprets 8:10 to mean that the Messiah will be the Teacher of Righteousness redivivus, or 
else (if a distinction is to be made) to place the Teacher of Righteousness according to the 
evidence of DSH early and to place the Star later in connection with a migration to Damascus, 
not explicitly referred to in the Dead Sea Scrolls but which may have occurred too late to be 
mentioned there. 

15. DSD viii, 13. HW’H’ appears here as surrogate for YHWH (Yahweh, or Jehovah) 
which was believed by the scribe to be too sacred either to pronounce or write. 

16. In his tractate ‘‘Every Good Man is Free’’. His discussion is sufficiently brief that 
detailed references are not given. 

17. Antiquities of the Jews, XIII, v .9; XV, x, 4-5; XVIII, i, 5; The Jewish War Il, viii, 
2-13. These works are abbreviated, respectively, Antiq. and J. W. 

18. We now employ the term as comprehensive of both Judaean and Damascene Covenan- 
ters, treating them as one and the same sect. 

19. Op. cit., p. 824, in his note on CDC 10:10 
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said of the “encampments” in CDC, and with what is said of retiring 
into the wilderness 2° in DSD, for agricultural pursuits must have been 
included in the community work by which the Covenanters supported 
themselves. One who joined the Community of the Covenanters con- 
tributed “his property and his skill . . . to the man who is Supervisor 
of the work of the Many” (DSD vi, 18-20). 

The daily routine of the Essenes (according to Josephus) was as 
follows: prayer at sunrise, labor at various crafts until the fifth hour, 
assembling at one place where they bathed and changed their clothing, 
and then the assembling at a sacred shrine where they joined in a noon 
meal to which the uninitiated were not admitted. Before and after the 
meal the priest asked God’s blessing. Then they laid aside their holy 
vestments, assumed once more their work clothes and devoted them- 
selves to menial tasks until evening when again they gathered for their 
sacred repast.2' DSD does not present us with the daily routine of the 
Covenanters in any such orderly fashion, but practices are referred to 
which accord well with this description. Dawn, or “the beginning of the 
dominion of light”, was one of the times when one should bless God 
(x, 1).22 The next period of worship was “at the beginning of the 
watches of darkness” (x, 1 f.). Hence, as for the Essenes, most of their 
time between dawn and sunset must have been given to work. The 
Covenanters also had a meal consisting of bread and wine, presided over 
by a priest who invoked God's blessing (DSD vi, 4-6). As with the 
Essenes, the unitiated were excluded (DSD, vi, 16-17, 20). No men- 
tion is made of a blessing at the end of the meal, and no mention is 
made of any lustrations or changes of garments in connection with the 
meal. 

Anyone applying for membership with the Essenes underwent 
three years of probation (Jewish War, II, viii, 7) which are described 
by Josephus as follows: 

A candidate anxious to join their sect is not immediately admitted. For one 
year, during which he remains outside the fraternity, they prescribe for him their 
own rule of life, presenting him with a small hatchet, the loin-cloth already 
rnentioned, and white raiment. Having given proof of his temperance during this 
probationary period, he is brought into closer touch with the rule and is allowed 
to share the purer kind of holy water, but is not yet received into the meetings 
of the community. For after this exhibition of endurance, his character is tested 
for two years more, and only then, if found worthy, is he enrolled in the society. 
But, before he may touch the common food, he is made to swear tremendous 


oaths. 
A person applying for membership with the Covenanters was 


similarly received. 23 He was first examined by the “Overseer at the head 
of the Many” “as to his wisdom and his deeds”. If he was found to 
“grasp instruction” he was brought into a covenant “to turn to the 
truth and to turn away from all error”. The Overseer then instructed 
him with regard to all the rules of the Community. “Afterward” he was 
examined by the entire body; if he successfully passed this examination, 















a5 0 


nm 


ad 


ne 
pir 
nis 
ed 
gs 
ed 
ty. 
US 
as 


ad 
he 


fas 
m, 








- 


rr 


EE —SSE——eEeEew 





1950, 3) THE BIBLICAL ARCHAEOLOGIST 59 


he was permitted “to draw near”. “But he must not touch the Purity 
of the Many until they examine him as to his spirit and his deeds, until 
the completion of a full year by him.” The duration of the examination 
and instruction which preceded the right to “draw near” is not specified, 
but this phase of the novitiate’s experience clearly corresponds with the 
period of trial “outside the fraternity” through which every would-be 
Essene had to pass before he was “brought into closer touch with the 
rule.” A minor difference appears in the fact that a Covenanter was not 
allowed to “touch the Purity of the Many” immediately after “drawing 
near”, whereas the Essene could participate at once in the “purer kind 
of holy water”. The reference in either case is perhaps to the right to 
share in certain purificatory rites. And in both cases admission to the 
“Purity” followed the first specified year of probation. 

After a year’s probation “in the midst of the Community”, the 
applicant for membership with the Covenanters underwent examina- 
tion again and if approved was allowed “to draw near the council of 
the Community”. “His property and his skill” were “delivered to the 
man who is Supervisor of the work” who entered it to his credit but 
who was not permitted to spend it for the Many. The neophyte was not 
allowed to touch the “drink” (or drinking?) 2* of the many “until his 
completion of a second year among the men of the Community”. If he 
passed successfully his final examination, he was inducted into the 
Community and enrolled into full membership with all its rights and 
duties. There is agreement in principle throughout, with regard to the 
trials of a probationer. The chief difference is the duration of the 
probation — two years or three years. 75 But even here there is a basic 
agreement, since in the case of the Essenes only the last two years of 
probation were inside the “fraternity”, whereas the two years of specified 
probation on the part of a Covenanter were both “in the midst of the 
Community”. The differences which exist between Josephus’ account and 
DSD are not so great but that they might merely indicate differences 
between second century B. C. practice (when DSD was probably 
written) and first century A. D. practice (which Josephus described ) 
within the life of the same sect. 





. The Gospels contain references to Jesus’ withdrawal into ‘‘a desert place’’ (Mk. 6:31-32: 
Mt. 14:13), when all that is meant is that he withdrew into ‘‘a lonely place’ as the R. S. 
Version renders it. 

21. Jewish War Ii, viii, 5. 

22. Josephus’ portrayal of the Essenes praying toward the sun, “‘as theugh beseeching 
him to rise’’ need not be interpreted to mean that the Essenes were sun-worshippers (!); it 
would be far safer to interpret Josephus in the light of what Philo says of the Therapeutae 
in his tractate entitled ‘‘On the Contemplative Life’’. See quotation below under ‘‘III. Com- 
parison wi Therapeutae’’. 

23. DSD vi, 14-23. 

24. Millar Burrows, in his correspondence with me, has suggested that this word may 
designate ‘‘food"’ in connection with a meal. But H. L. Ginsberg believes it means literally 
“‘drink’’, and that this was the one item of the Purity from which the neophyte was still excluded. 

25. What Josephus says of there being four grades of Essenes (J. W. II. viii, 10) has been 
quite naturally interpreted as referring to probationers of the first three years and full 
members. Apart from Josephus’ statement that the grades were ‘‘according to the duration 
ot their discipline’’, one would be reminded of the four classes of society among the Covenan- 
ters (CDC 17:3): ‘‘Priests, Levites, Israelites, Proselytes’’. The earlier document DSD mentions 
only the first three. 











60 THE BIBLICAL ARCHAEOLOGIST (Vol. XIII, 


The neophyte of the Essenes was “made to swear tremendous oaths” 
of which Josephus gives a summary. 26 Unfortunately a part of the 
Covenant in DSD preceded the first extant column of that document as 
Metropolitan Samuel has it, so that we cannot say definitely whether 
several of the vows of the Essenes were or were not in the Covenant 
section of DSD.27 But comparing the oaths with DSD as a whole and 
with CDC we discover the following points of contact: (1) “That he 
will wrong none whether of his own mind or under another’s orders”; 
cf. DSD x, 17 f., “I will repay no man with evil’s due; (Only) with good 
will I pursue a man.” (2) “That he will forever hate the unjust and fight 
the battle of the just”; cf. DSD i, 9-10, “to love all the sons of light. . . 
but to hate all the sons of darkness”. (3) “To be forever a lover of 
truth and to expose liars”; cf. DSD i, 11, “All who dedicate themselves 
to His truth”, also the general practice of rebuking one’s fellow when 
he sins (DSD v, 24 ff.), and the different penalties imposed for various 
degrees and kinds of dishonesty (DSD vi, 24 f., vii, 3 ff.). (4) “To keep 
his hands from stealing and his soul from unholy gain”;-cf. DSD vii, 6, 
“if one act deceitfully 2’* in regard to the wealth of the Community so as 
to destroy it, he shall pay it in full”; also DSD v, 18, 20, “For all who are 
not in His covenant are to be separated, both they and all they have 

. uncleanness is in all their wealth”. (5) “To conceal nothing from 
the members of the sect and to report none of their secrets to others”; 
cf. DSD ix, 17, “but to conceal the counsel of the Law in the midst of 
the men of perversity”, and also the prohibition in CDC 19:10 of 
revealing the rules of the sect to anyone before he applies for member- 
ship with the Censor (or Supervisor). (6) “To transmit their rules 
exactly as he himself received them”; cf. DSD ix, 10 f., “They shall be 
ruled by the first rules with which the men of the Community began 
to be disciplined until the coming of a Prophet and anointed ones of 
Aaron and Israel.” (7) “To preserve the books of the sect”, to which 
we have no parallel but the historical reality of the care of storing the 
Dead Sea Scrolls in the cave, perhaps during some hour of danger. 
(8) The vow given by Philo, “to choose what is right and avoid what 
is wrong”; cf. CDC 3:1 (with parallel in DSD i, 3 f.), “And to choose 
what He approveth, and to reject what He hateth”. 

These oaths of the Essenes may have been described as “tre- 
mendous” (to use the language of Josephus), not merely for what the 
novitiate swore to do, but for some terrible imprecation invoked against 
him in case he were to break them. DSD ii, 11-17 gives us the curse 
pronounced by the priests and Levites upon the backslider. 

Apart from the oaths of admission, Essenes refused to swear (J. W.., 
II, viii, 6). With this one may compare CDC 19:1ff. (in an unfortunately 
mutilated passage) where it is prohibited to swear “but by the oath 
(written) in the curses of the covenant”. 28 

Consider now the self-control exercised by the Essenes (J. W. II, 
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viii, 6): “Holding righteous indignation in reserve, they are masters of 
1e their temper, champions of fidelity, very ministers of peace”. This 
as describes perfectly the temperament which a good Covenanter was to 
er cultivate. Part of his duty was to maintain “righteous indignation”, but 
nt the other part was to keep it under control. This combination of virtues 
id appears strikingly in the hymn of DSD x, 18-21. The way of the Spirit 
he of truth in the heart of man is to promote “slowness to anger” (DSD 
:”. iv, 3); whereas the spirit of error instills the vice of a “quick temper” 
xd (iv, 10). It is one’s duty to rebuke an erring fellow-member, but one 
ht | must not speak to him in anger (v, 24 ff.). 

. The Manual of Discipline places considerable emphasis upon 
of | “knowledge” and “wisdom”, and upon “knowing” and “understanding”. 
es The wisdom of the Covenanter was one of understanding mystically 
en (as well as intellectually) the “mysteries of truth”. The Covenanters 
us did not constitute a formal philosophical school; but they had sufficient 
ep Y speculative interest (especially as to the moral nature of man and the 


6, cause of evil) 2° to justify partially their classification as a form of 
“Jewish philosophy” (to use Josephus’ language concerning the 


ire Essenes ). 3° 
re ; 
vm | The conduct of the meetings of the Covenanters answers closely 
.”. ! to Philo’s description. Philo says that the Essenes “sit according to age 
of in classes, the younger under the elder, with becoming order listening 
- attentively.” Concerning this Millar Burrows comments (op. cit.). “This 
am sounds remarkably like what is said in DSD concerning the order of 
les seating in the assemblies of the community (vi. 8f)”. But the classes 
i. mentioned are “priests”, “elders”, and “the rest of all the people”, which 
wee may not be strictly age classifications. Yet it would appear from the 
“of Manual that its sectaries were listed in a roll book according to place 
22). Offending members and neophytes apparently took the back 
va may have been a factor in the seating arrangement. 
hat In the procedure of the meetings of the Essenes there was one who 


read aloud the sacred book; and after he had finished, another came 
forward to explain whatever was not clear (Philo). DSD vii, 1 mentions 
one “who reads aloud from the Book”; vi, 6 lays down the requirement 
that wherever there are ten men of the council of the Community there 


ire- 
the 
inst 
irse 


26. J. W. Il, viii, 7. ; 

7 Some of the thread by which a strip of leather was attached to the fore of DSD still 
clings to the scroll. How much material is lacking before the first extant col. is impossible to 
determine. 

27a. I am puzzled at the meaning of this verb, which is used in a different stem (Hithpael) 


on | seats (DSD vii, 20). Seniority (at least with regard to spiritual progress ) 


ely 


from what is recorded elsewhere. It is certain that it refers to a type of dishonesty and ihe 
least in culpability (as indicated by the slight penalty). Perhaps it means ‘‘to be careless’’— 
ath “if one be careless in regard to the wealth . " True honesty must be a positive virtue 


which exercises care with regard to the wealth of others. 
28. Cf. the note of R. H. Charles (op. cit., pp. $32 f.). Pe 
II 29. . So also Millar Burrows in his paper. The passage referred to is DSD iii, 13-iv, 26. 
> 30. J. W., II, viii, 2. 
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shall always be “a man who studies [and expounds?] the Law day and 
night continually”. 

The behavior of the Essenes was most solemn and none ever spoke 
out of turn: “No clamor or disturbance ever pollutes their dwelling; they 
speak in turn, each making way for his neighbor.” With this DSD vi, 10 
is in exact correspondence: “Let no man interrupt the speech of his 
fellow before his brother finishes speaking. Neither let him speak before 
his prescribed order”. Any one violating this rule was to be “fined” for 
“ten days” (vii, 9f.), probably suffering a diminution of his food-allow- 
ance for the stated period of time. 

It is curious that Josephus considered it important enough to men- 
tion that the Essenes were “careful not to spit into the midst of the 
company or to the right”. DSD vii, 13 prescribes: “Anyone who spits 
into the midst of the session of the Many shall be fined ?' for thirty 
days.” Millar Burrows comments (op. cit.) that this is “perhaps the most 
astonishing coincidence in what Josephus says of the Essenes . . . and 
what we find in DSD .. . , a slight and even amusing item, significant 
only because one cannot believe that Josephus could have invented it.” 


Among the Essenes as in DSD expulsion was the punishment for 
serious offences (vii, 2, 16f., 24f.). Josephus says that those expelled 
were not at liberty to eat ordinary food after their dismissal in view of 
their vows. Nothing is said of this in the Manual; in fact the natural 
assumption would be that a man expelled from the order was at liberty 
to eat any food except that belonging to the Community. The situation 
was different, however, for a man undergoing discipline within the 
Community. In some cases he underwent a partial excommunication 
which excluded him from the “Purity” but which still left him within 
the Community where he lived on reduced rations provided by the 
Community. Yet punishment by reducing the menu gives point to 
Josephus’ statement that some Essenes starved to death because of their 
violations of the rules, or were reduced to near starvation and fell to 
eating grass. If the penalties ran concurrently for violation of some of 
these rules, one can see how it would be possible for a member to be 
reduced to virtual starvation. If at one of their meetings, some one 
presumed to spit, laugh, and interrupt a speaker, he would in case of 
concurrent penalties (assuming a fine of % his food in each case) have 
his menu reduced by three-fourths the first ten days, and by one-half 
the next twenty days. Nothing in the Manual, however, indicates 
whether the penalties ran concurrently or consecutively. 

Consider now the ceremonial washings for which the Essenes were 
noted. Purificatory rites are mentioned by both DSD and CDC. The 
latter (Chapter 12) forbids washing “in water (that is) filthy or in- 
sufficient for a man’s bath”, and also forbids (13:12) putting on 
“garments purchased from a Gentile unless they have first been washed 
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in water or rubbed in frankincense”. One would expect DSD to give 
instructions with regard to lustrations, but none appear in the part of 
the scroll extant (or known to me) except that the unrepentant are to 
be excluded from them. 32 

With regard to Sabbath observance the Essenes were “stricter than 
all Jews in abstaining from work on the seventh day” (J. W. II, vii, 9). 
They prepared their food the day before, kindled no fire on the Sabbath, 
nor did they “venture to remove any vessel or even go to stool”. DSD 
inculcates the general practise of being diligent in the observance of 





Fig. 4. The opening of the cave in which the scrolls were found. The original entrance was 
the upper hole at the left. The lower hole is an artificial one made by the clandestine 
excavators. (Photo Father R. de Vaux, O. -P.) 


“holy seasons”; but the Sabbath is not explicitly mentioned. CDC 13:1-27 
supplies this lack and shows that the Covenanters were indeed stricter 
than the Pharisees (and therefore probably than all Jews) with regard 
to abstinence from work on that holy day. R. H. Charles interprets CDC 
as forbidding the Pharisaic practice of “Erub which he defines as “the 
merging of several private precincts into one in order to transfer food 
or vessels to any distance desirable beyond 2,000 paces, which was 
called the Sabbath limit”. It is noteworthy also that CDC forbids lifting 


31. Millar Burrows treats this as a case of ‘‘suspension’’ (ep. cit.); but the verb is the 
same as that which occurs at the beginning of this section on ‘‘judgments’’ (vi, 25), where 
it is said that a man who “‘deceives in regard to wealth’’ ‘‘will be fined Yq his food-ration’’ 
while he is ‘‘excluded from the Purity for one year’’. The amount and nature of the fine is not 
Stated in the various penalties which follow; but the penalties are so explicit in all other 
respects that it appears probable to me that in each case the ‘‘fine’’ was the same. 

32. DSD ii, 6-9; v, 13 ff. 
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an animal out of a pit on the Sabbath, an act which most of Jesus’ 
hearers must have regarded as legitimate (Matt. 12:11). 


The only objection which R. H. Charles (op. cit., p. 790) gives to 
identifying the Covenanters of Damascus (whom he calls Zadokites ) 
with the Essenes is that “they inculcated the duty of animal sacrifice, 
xiii, 27; xiv, 1”. The passage in CDC to which he refers runs as follows: 

No man shall offer anything on the altar on the Sabbath, save the burnt- 
offering of the Sabbath, for so it is written, ‘Excepting your Sabbaths’. No man shall 
send to the altar burnt-offering or meat-offering or frankincense or wood through 
the hand of a man (that is) unclean through any of the uncleannesses allowing 
him to defile the altar .. . 

DSD contains no instructions with regard to sacrifices. References to 
sacrifices are generally figurative such as the following phrases (DSD 
ix, 4 f.): “an offering of the lips”, “a fragrant offering of righteousness”, 
“perfection of way as an acceptable freewill oblation”. Those who join 
the Covenanters are spoken of as “those who offer themselves” (as a 
freewill oblation unto God). Though Philo says the Essenes had no 
animal sacrifices, Josephus’ statement in Antiq. XVIII, i, 5 is ambiguous: 
and when they send (sic.) what they have dedicated to God into the temple, 
they do not offer sacrifices, because they have more pure lustrations of their own; 


on which account they are excluded from the common court of the temple, but 
ofter their sacrifices themselves. 


Josephus does not explain whether the offerings sent to the temple in- 
cluded animals or not, nor whether the sacrifices they offered themselves 
involved animals. It is at least worth noting that CDC 14:1, as cited 
above, also employs the verb “send”, in connection with the animal 
sacrifices of the Covenanters. 


Now with regard to the strict views of the Essenes on the subject 
of predestination (Antig. XIII, v, 9; XVIII, i, 5), the brief treatment of 
Professor Burrows (op. cit.) will suffice: 


The assertion of Josephus that the Essenes regarded fate as the mistress of 
all things should be compared with Philo’s statement that they believed God to be 
the cause of everything good but of nothing evil. It will be remembered that 
according to DSD God placed both the spirit of good and the spirit of evil in the 
heart of man, but only until “the time of visitation”. A kind of dualism, familiar 
in both Judaism and Christianity, is implied by the occasional references to the 
“kingdom of Belial”, evidently meaning the present age. There is no indication 
in DSD, however, of any such cosmological dualism, sharply separating God from 
the world, as is attributed to the Essenes. How far both Philo and Josephus 
read Greek ideas into the Essene theology we cannot tell; we can only say that 
no evidence of such conceptions has been found in the Dead Sea manuscripts. 


With regard to immortality nothing in the Dead Sea Scrolls (in so 
far as I know them) would show that the Covenanters like the Essenes 
held the Platonic theory of the body as a prison-house of the soul, or 
that they believed in a paradise which could be described in the manner 
of the Elysian Fields beyond the sea (J. W. II, xviii, 11). Yet they did 
believe in a blessed immortal life for the righteous (CDC 5:6, DSD 
iv, 7 f.); and they consigned the wicked to punishment “in the gloom 
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of eternal fre” (DSD ii, 8; iv, 12-14), with which we may compare 
Josephus’ statement, “. . . they relegate base souls to a murky and 
tempestuous dungeon, big with never-ending punishments”. 


There are a few aspects of Essene practice and belief of which I 
know no parallels in the extant Covenanter literature. Nothing is said 
of their wearing white garments, of their disposal of bodily excrement 
according to the Biblical injunction of Deut. 33:12-14 (though they 
presumably would have obeyed this regulation), of their interest in the 
healing properties of roots and stones, of their vow to keep secret the 
names of the angels, or of their three-fold classification of virtues attri- 
buted to the Essenes by Philo. It is to be remembered, however, that 
we do not have the complete library of the Dead Sea Cache, that DSD 
is itself incomplete, and that fragments of documents were found in the 
cave of which the major portion has perished. The need for caution 
with regard to purely negative material may be illustrated by the 
Essene departure from the common ancient practice of oiling the body 
after a bath. According to Josephus the abstinence of the Essenes was 
due to their belief that oil is defiling (J. W. I, viii, 3). Nothing in the 
practice of the Covenanters according to either DSD or CDC cor- 
responds with this; but a fragment of a scroll published by Eleazar Y. 
Sukenik from the Dead Sea Cache contains the statement, “Oil defiles 
a man”, 33 

A final point of comparison with the Essenes concerns marriage. 
There is nothing in DSD or CDC to indicate that the Covenanters 
distrusted women (cf. Josephus, J. W. II, viii, 2) and for that reason 
refused to marry. Josephus says, however, that there was one order of 
Essenes which differed from the rest in its views on marriage, holding 
that marriage was necessary for the procreation of children, lest the 
human race become extinct (J. W., II, viii, 13). DSD (as preserved in 
the scroll of St. Mark’s Monastery) contains no mention of women, or 
children, or of the institution of marriage, but it does contain among 
the blessings to be visited upon the sons of truth that they are “to bear 
seed with all everlasting blessings” (iv, 7). In CDC, however, explicit 
mention is made of taking wives and begetting children (9:1). Unless 
it can be shown that the Covenanters of DSD and CDC were different 
branches of the Essene family, the evidence of the latter would indicate 
that if the Covenanters of the Dead Sea Scrolls are to be identified with 
the Essenes at all, they must be identified with the marrying Essenes. 

The points of agreement or similarity between the Covenanters 
and the Essenes are so numerous and cover such a wide range of 
categories of comparison, it is clear that they belong to the same sect 
type. It is this fact which makes it appear probable that the Covenanters 


33. Megillot Genuzot, Vol. I; Jerusalem, 1948, Plate I, p. 6, the seventh extant line of the 
right col. 
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are to be included under the designation “Essenes” as employed by 
Josephus; for he divides “Jewish philosophy” into but three types (J. W. 
II, viii, 2): (1) Pharisees, (2) Sadducees, 334 and (3) Essenes. The 
Covenanters could belong only to the last mentioned. Though we have 
noted points of difference, also items where the evidence is wholly 
negative, these do not appear to be so serious as to exclude the 
Covenanters from being classified with the Essenes. It is important to 
observe that the term Essene as used by Josephus was sufficiently elastic 
to include sects totally at variance on the important question of celibacy 
or marriage. Though Josephus says that the order which practiced 
marriage was “at one with the rest in its mode of life, customs, and 
regulations”, he need not be interpreted to mean that there were no 
minor variations in either belief or practice. For this reason I believe 
it probable that Josephus employed the term Essene as inclusive of 
several small related sects. 


The only serious objection to classifying the Covenanters with the 
Essenes must be made on geographical grounds. Philo (who knew only 
of non-marrying Essenes) restricted the residence of Essenes to 
“Palestinian Syria” 34 i. e., Palestine; and Josephus’ discussion also seems 
to relate solely to Jews of Palestine. If prior to the time of Josephus 
the Covenanters migrated to Damascus and continued to make their 
residence there, the Covenanters would be excluded geographically 
from inclusion with the Essenes of whom Josephus speaks. According 
to the judgment of R. H. Charles (op. cit., p. 793), prior to the com- 
position of CDC (which he dates during the reign of Herod the Great) 
the Covenanters “returned” from Damascus to the land of Israel . . . all 
the cities of Israel were theirs to be instructed by them in the Law of 
God, xv. 1-3”. I believe this verdict of Charles to be justified and that, 
since the Covenanters did have communities on Palestinian soil, 
Josephus must have been aware of their presence and hardly could have 
excluded them from his third type of Jewish philosophy, namely, the 
Essenes. 35 


ili, COMPARISON WITH THE THERAPEUTAE 


It is obvious from the outset that the Covenanters cannot be identi- 
fied with the Therapeutae whose beliefs and practices are discussed 
by Philo in his tractate “On the Contemplative Life”. The Therapeutae 
were an Egyptian sect, and there is no evidence to connect the Covenan- 
ters with Egypt unless it be the very inconclusive fact that one of their 
documents (CDC) was preserved in Egypt where it was recovered in 
1896 from the ruined genizah of an old synagogue. A more serious 
distinction is to be found in the nature of their community life. The 
Therapeutae were recluses giving themselves to private study of their 
sacred books and to personal prayer and meditation. Only on the Sab- 
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bath end on » other special holy seasons did they assemble for community 
worship. In sharp contrast with this practise, observe the injunction of 
DSD: “In these (regulations) they shall walk in all their dwellings . . . 
together they shall eat, and together they shall bless, and together they 
shall take counsel”. The word here translated “together” is the word 





Fig 5. Another view of the Scroll-cave. The original entrance is in the shadow above the 
heads of the men in the center. (Photo Father R. de Vaux, O. P.) 


which occurs repeatedly throughout DSD with the meaning “com- 
munity” and is a characteristic emphasis of the document. 


Though the Therapeutae and the Essenes (and along with them 
the Covenanters) are not closely related, they are nevertheless distantly 


33a. Charles (op. cit., pp. 790 f.) compares and contrasts the Covenanters with the 
Pharisees and the Sadducees, showing that the Covenanters are not to be identified with either 
of these parties. 

34. There is a late reading at this point which says ‘‘Palestine and Syria’’. 

35. The first to believe that the Dead Sea Scrolls belonged to the Essenes was Mar 
Achanasius Yeshue Samuel, the Metropolitan. It was this faith which made him persist in his 
belief in the antiquity of the scrolls. 
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related. Philo seems to recognize this fact by his use of the Greek word 
therapeutai to describe the Essenes when he speaks of them as therapeu- 
tai theou, i. e., “worshipping servants of God”. There are a few 
similarities between the Therapeutae and the Covenanters which are 
therefore worth noting: Both movements, however different, were 
monastic — a departure from normative Judaism. Prayer at dawn and 
sunset was the practice of both the Covenanters and the Therapeutae. 
The equation of truth and light in a figurative manner appears to have 
been characteristic of both. There is nothing out of harmony between 
Covenanter practice and faith and the following quotation from Philo 
with regard to the Therapeutae: 


“Twice every day they pray, at dawn and at eventide: at sunrise they pray 
for a fine bright day, fine and bright in the true sense of the heavenly daylight 
which they pray may fill their minds.” 

The Therapeutae may also be compared with the Covenanters in 
their study and interpretation of Holy Scripture as related by Philo: 


The interval, between early morning and evening is spent entirely in spiritual 
exercise. They read the Holy Scriptures and seek wisdom from their ancestral 
philosophy by taking it as an allegory, since they think that the words of the 
literal text are symbols of something whose hidden nature is revealed by studying 
the underlying meaning. 

They have also writings (or commentaries) of men of old, the founders of 
their way of thinking, who left many memorials of the form used in allegorical 
interpretation and these they take as a kind of archetype and imitate the method 
in which this principle is carried out. 


The Covenanters (as the Essenes) had menial tasks to which part 
of their time was devoted, and hence they did not spend all their time 
between morning and evening in spiritual exercise; but considerable 
emphasis was placed upon study (and interpretation?) of the Law. 
DSD commands that wherever there are ten men “there shall not cease 
a man who studies [and expounds?] the Torah day and night continually 
... And let the many keep awake in Community a third of all the nights 
of the year in order to read aloud in the Book and to seek judgment 
and to bless in Community” (vi, 6ff). As to allegorical method of 
interpretation, DSH is at least far from literal. It equates the Chaldaeans 
of Hab. 1:6 with the Greeks (literally, the Kittiim) and it therefore 
anplies the entire book to a totally different historical setting from that 
of its original composition. The commentary upon Hab. 2:17 is 
instructive at this point (DSH xii, 3-5): 

“For ‘Lebanon’, it ‘s the council of the Community and the ‘beasts’ are the 
simple ones of Judah, a doer of the Law.” 

It is interesting to observe that the Therapeutae had “writings” 
(evidently commentaries ) 3° which followed the allergorical method of 
interpretation, and that in the time of Philo these commentaries were 
considered ancient. That the Covenanters in the Second (or First) 
centuries B. C. should have had a commentary upon Habakkuk (and 
probably others) need not appear amazing in the light of this fact. 
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Another striking likeness between the Covenanters and _ the 
Therapeutae is found in their composition of hymns of praise to God. 
Of the Therapeutae it is said: “They do not confine themselves to 
contemplation, but also compose hymns and psalms to God in all sorts 
of metres and melodies which they write down with the rhythms neces- 
sarily made more solemn”. The last two columns of DSD consist of 
sectarian hymns of praise to God. It will be recalled that there is one 
Dead Sea Scroll (DST) that consists entirely of “Thanksgiving Psalms” 
different from those in the Biblical Psalter. 





Fig. 6. Excavating within the Scroll-cave, showing Mr. G. L. Harding, Father de Vaux, and 
two of the workmen. In the box are fragments of manuscripts. (Photo O. R. Sellers) 


IV. COMPARISON WITH JOHN THE BAPTIST AND HIS MOVEMENT 


John the Baptist was marked out for an ascetic life before his 
conception (Lk. 1:13-15). Though a son of the priest Zechariah who 
ministered at the temple, apparently while yet a lad, he left his native 
village in the hill country of Judaea and went into the desert where he 
remained “till the day of his showing unto Israel” (Lk. 1:80). 

He preached “a baptism of repentance unto remission of sins” 
(Lk. 3:3). The core of his message was, “Repent for the Kingdom of 





36. So James Moffatt in James Hastings, ed., Encyclopaedia of Religion and Ethics, Vol. 
XIl, p. 316. 
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heaven is at hand” (Matthew 3:2). He insisted that repentance must 
precede baptism, such repentance as would manifest itself in conduct 
(Matthew 3:7-10, Lk. 3:7-14). According to Josephus, John’s interpreta- 
tion of the rite of baptism was as follows: 

For Herod slew him who was a good man, and commanded the Jews to 
exercise virtue, both as to righteousness towards one another, and piety towards 
God, and so to come to baptism: for that the washing (with water) would be 
acceptable to him, if they made use of it, not in order to the putting away (or the 
remission) of some sins (only), but for the purification of the body; supposing 
ef _" soul was thoroughly purified beforehand by righteousness. (Antiq. 

‘ He denied that he was the Christ, but interpreted his prophetic role 
in terms of “a voice crying in the wilderness” (Jn. 1:19-23; cf. Matth. 
3:3, Mk. 1:2-3). He was consciously preparing the way for the Messiah 
whose coming he believed to be imminent (Matth. 1:11 f., Mk. 1:7, Lk. 
3:15 f.). John baptized with water, but the Messiah would baptize with 
the Holy Spirit (Mk. 1:8, Jn. 1:33, Acts 1:5, 11:16) and with fire 
(Matth. 3:11-12, Lk. 3:16). 

What was John the son of a priest doing in the wilderness in his 
tender years? It has been proposed frequently in the past that he may 
have joined the Essenes; and it is noteworthy that the Essenes as well 
as the Covenanters assigned an important place to priests. It is interest- 
ing to observe in this connection what Josephus says of the non-marrying 
Essenes: 


“Marriage they disdain, but they adopt other men’s children, while yet 
pliable and docile, and regard them as their kin and mould them in accordance 
with their own principles.” 


Was John so adopted as a mere boy? (Lk. 1:80). 

John’s message was one of repentance, and so was that of the 
Covenanters. Their covenant was called a “covenant of repentance” 
(CDC 9:15) and the members of their sect were called “those who 
repent of transgression” (CDC 2:3, 9:41, DSD x, 20) and “the penitents 
of Israel” (CDC 6:1, 8:6, 9:24). John believed that spiritual cleansing 
(available through repentance) must precede the consecration of the 
body through baptism, and such is the teaching of DSD: v, 13-14 and 
iii, 6-9 respectively: 

These may not enter into water to (be permitted to) touch the purity of holy 
men — for they will not be cleansed unless they have turned from their wicked- 
ness, for uncleanness clings to all transgressors of His word. 


Unclean! Unclean! shall he be as long as he rejects God’s judgments so as 
net to be instructed by the Community of His counsel. For it is through the 





spirit of true counsel . . .that ali his iniquities will be atoned that he may look 
upon the light of life; and through a holy spirit (disposed) toward Unity in His 
truth that he will be cleansed of all his iniquities; . . . and through the submission 


of his soul to all God’s ordinances that his flesh will be cleansed that he may 
purify himself through water for impurity and sanctify himself through water of 
purification. 


John believed he was preparing the way for the coming of the 
Messiah, and the same is true of the Covenanters (CDC 9:10, 29, 15:4, 
18:8). Their purpose of retiring into the wilderness was “to prepare the 
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way of the Lord” (Is. 40:3 cited in DSD viii, 13-14), i. e., the coming 
of the Messianic age through the study of the Law (viii, 15). They were 
to be careful not to divert the Lord’s way through wrong-doing (ix, 
20 f.). DSD probably refers to the Messiah under the title “Prophet” 
in the following passage: “They shall be ruled by the first rules with 
which the men of the Community began to be disciplined until the 
coming of a Prophet and anointed ones of Aaron and Israel”. 





According to John, the Messiah will baptize (or anoint) his fol- 
lowers with the Holy Spirit. Likewise, according to DSD iv, 21, the 
time is coming when God will “cleanse” man “through the Holy Spirit 
from all wicked practices, sprinkling upon him a spirit of truth as water 
for impurity (to cleanse) from all untrue abominations”. According 
to CDC it is “through His Messiah” that God will make the “remnant” 
of His people “know His Holy Spirit” (2:10). It is noteworthy that in 
DSD associated with him who is Prophet are “anointed-ones”. 


DSD viii, 13-14 shows that Isaiah 40:3 was an important verse for 
the Covenanters and probably for other sects of the Essene family. 
When requested as to who he was, John replied: “I am the voice of one 
crying in the wilderness. Make straight the way of the Lord, as said 
Isaiah the prophet”. It is not surprising that one arising from some 
branch of the Essene family should have identified himself with the 
“voice” mentioned in Is. 40:3. Before John there was the Teacher of 
Righteousness whose mission was found foretold in Habakkuk (DSH in 
numerous places), and there was the Star who was believed to have 
fulfilled the prophecy of Numbers 24:17 (CDC 9:8). John’s contribution 
differed from the Covenanters, or Essenes, who preceded him in that he 
addressed himself directly to the common man and made popular the 
chief emphases of their teachings. The Gospels testify to the tremendous 
popular appeal of John. It is perhaps because of the prominence of 
John that Essenes (or Covenanters) are never referred to directly in 
the New Testament. 


Little is known of the Johannine movement after the time of Christ; 
but Luke records that when Apollos came to Ephesus he knew only 
the baptism of John and that Priscilla and Aquila “expounded unto him 
the way of God more accurately” (Acts 18:24-26). Shortly after this 
Paul came to Ephesus and found “certain disciples” who had teceived 
John’s baptism but had not received the Holy Spirit. Paul baptized them 
in the name of Jesus and laid his hands upon them so that they received 
the Holy Spirit (Acts 19:1-7). 


According to a generally accepted tradition the Gospel according 
to John was written at Ephesus. In this Gospel John the Evangelist 
devotes considerable space to Jesus versus John the Baptist. He insists 
that Jesus, not John, was the “light” (1:4-9). He records John’s emphatic 
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denial that he himself was not the Christ (1:19-27), and gives John’s 
testimony concerning Jesus (1:29-40). Jesus is shown “making and 
baptizing more disciples than John” (3:22-4:2). John the Baptist 
acquiesces to the growing prominence of Jesus and humbly recedes to | 
a secondary place (3:28-30). From these facts, many scholars have 
deduced that in some way a John-the-Baptist movement at Ephesus 
affords the background of the composition of our Fourth Gospel. 

It is interesting that many words and phrases characteristic of John 
the Evangelist appear in DSD. “The spirit of truth and the spirit of 
error” (I Jn. 4:6, Jn. 14:17, 15:26, 16:13) are given prominence in a | 
considerable section of DSD. 3’ “Walking in the Light” and “Walking 
in darkness”, phrases which occur frequently in John’s writing (I Jn. | 
1:6-7, 2:11, Jn. 8:12, 11:10, 12:35) appear repeatedly in DSD in the 
passage last mentioned. “The light of life” is a rare phrase of DSD 
(iii, 15) which also appears in John 8:12, so that when Jesus says: “He 
who followeth me shall not walk in darkness, but shall have the light 
of life”, the language is that of DSD. Likewise when Jesus says, “I am 
the way, the truth, and the life” (Jn. 14:6). He is employing the voca- 
bulary characteristic of DSD. The “Verily, verily” of John has its 
parallel in the “Amen! Amen!” of DSD. The phrases “children of light” 
and “eternal life” occur in both the Fourth Gospel and in DSD. Most 
strikingly also, there is an approach to the doctrine of the Logos in DSD 
where the grammatical form of “made” or “brought into being” corres- 
ponds exactly with the grammatical form of the verb in John 1:3, with 
which one may compare the following citation from DSD xi, 11: 


By His knowledge everything has been brought into being, 
And everything that is, He established by His purpose; 
And apart from Him, it is not done 

(or, and apart from it, nothing is done). 


It does not appear that “knowledge” and “purpose” are conceived 
of in the same way as the “Word” (or Logos) of John 1:1-3; but the 
language is so strikingly similar as to suggest that there is at least an 
“approach to the doctrine of the Logos”. 


The link between the language of DSD and that of John the 
Evangelist is probably to be traced in some way to John the Baptist 
whose life and teaching were rooted in the Essene-Covenanter back- 
ground, What connection had the Evangelist with the Baptist? Are 
conservative scholars who think the Evangelist was the unnamed disciple 
of the Baptist to be proved correct (Jn. 1:35-40)? Or is the explanation 
to be found in the assumption that the followers of John the Baptist 
took with them the language and vocabulary of the Baptist to Ephesus 
where the Evangelist became familiar with it and employed it in his_ 
writings? 








37. DSD iii, 13 - iv, 26. 








